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çré guru tattva vijïäna 
 
 

the principle of çré-çré guru 
 

Svayaà Bhagavän Çré Kåñëa defined the principle of Çré Gurudeva as follows to 

His dear devotee Çré Uddhava (Bhäg. 11.17.27): 

äcäryaà mäà vijänéyän nävamanyeta karhicit 

na martya-buddhyäsüyeta sarva devamayo guruù 

Çré Bhagavän said: “O Uddhava! You should consider the äcärya, meaning 

gurudeva, to be I Myself, and never disrespect him. Do not find faults in him, 
taking him to be an ordinary human being, for Çré Guru is the aggregate of all 

the gods.” 

guru kåñëa rüpa hon çästrera pramäëe 

guru rüpe kåñëa kåpä korena bhaktagaëe 

(Caitanya Caritämåta) 

“The guru is another form of Kåñëa, that is proven by the scriptures. Kåñëa 

bestows His mercy upon the devotees in the form of the guru.” 

Through all this scriptural evidence, it can be known that Çré Kåñëa appears in 

this world in the form of the guru to extend His grace upon the devotees. This 

grace consists of the treasure of worshipping Çré Kåñëa, and the fruit of this 

bhajana is the treasure of prema which is bestowed upon the surrendered 

disciple. Yo’ntar bahis tanu-bhåtäm açubhaà vidhunvann äcärya-caitya vapuñä 

svagatià vyanakti (Bhäg. 11.29.6). Çré Uddhava told Çré Kåñëa – “O Lord! You 

remove all the people’s obstacles to bhajana in the form of sensual desires, 

granting them realisations about You, externally in the form of Çré Guru, who is 

giving instructions in spiritual truths, and internally in the form of the antaryämé 
(the inner overseer) as good consciousness.” Therefore, formally, Çré Gurudeva 

is as worshipable as Çré Kåñëa, but he is not the ultimate object of worship like 

Çré Kåñëa. The guru is the special devotee-manifestation of the Lord. 

yadyapi ämära guru caitanyera däsa 

tathäpi jäniye ämé tähära prakäça  



(Caitanya Caritämåta) 

“Although my guru is the servant of Çré Caitanya, still I know him to be the 

Lord’s manifestation.” 

Çré Gurudeva must be known as a special manifestation of the Lord in the 

form of a mahä-bhägavatottama (topmost saint) – this is the true form of Çré 

Guru. In his Manaù Çikñä, Çréla Raghunätha däsa Gosvämé has written: çacé-

sünuà nandéçvara pati sutatve guru-varaà mukunda preñöhatve smara param 

ajasraà nanu manaù – “O mind! You should always remember Çacé-suta Çré 

Gaurasundara as Çré Kåñëa and Çré Gurudeva as Çré Kåñëa’s dearmost devotee!” 

Çréla Viçvanätha Cakravartépäda has also written in his Gurvañöakam: 

säkñäd dharitvena samasta çästrair 

uktas tathä bhävyata eva sadbhiù 

kintu prabhor yaù priya eva tasya 

vande guroù çré caraëäravindam 

“All the scriptures proclaim Çré Guru to be Lord Hari Himself, and the great 

saints also think like that, but he is also Çré Kåñëa’s dearmost devotee – I offer 

my obeisances unto the lotus feet of that Çré Gurudeva.” 

The purport of this is that although Çré Gurudeva is perceivable as Çré Kåñëa’s 

dearmost devotee, the disciple considers him to be the direct manifestation of 

Çré Kåñëa. If the disciple does not think like that, he might consider the guru to 

be an ordinary mortal being, and that will result into a great offence which will 

make all of his sädhana-bhajana fruitless, like the bath of an elephant. 

 

the necessity of taking shelter 
of the lotus feet of çré guru 

 

One who wants to worship the Supreme Lord must first of all take shelter of the 

lotus feet of Çré Guru. Bhajana-sädhana is far removed from one who does not 

take shelter of the lotus feet of Çré Guru, because this is the gate through which 

one enters to the path of bhakti. This does not only count for the path of bhakti, 

there is no practice in the world that does not require the shelter of a guru’s 

(teacher’s) feet! If it is necessary to accept a learned and experienced teacher to 

learn something in this mundane world, then it is needless to say that one needs 

to take shelter of the feet of a guru to learn bhakti, which is the highest form of 

wisdom in the spiritual world. Another special feature of devotional knowledge 
is that the merciful Çré Bhagavän has personally appeared within this world in 

the form of the Guru to teach bhakti to the people of the world. 

We have briefly discussed the guru-principle above. When the gravity 

(gurutva) of the guru-principle is understood, then there will be no more doubts 

about the importance of taking shelter of the lotus feet of Çré Guru. What is the 

intrinsic status of Çré Guru, what is the nature of guru and what is the auspicious 



result of taking shelter of Çré Guru’s feet? An ignorant person has different 

doubts about these questions on taking shelter of Çré Guru’s feet. Knowledge on 

all these guru-principles is acquired in the association of the sädhus. Without 

the company of the devotees of the Supreme Lord, the principle of guru cannot 
be understood. Hence the scriptures and the great saints first of all advise the 

people who wish to do sädhana-bhajana, and who desire the highest welfare, to 

associate with the saints. In Çrémad Bhägavata, Lord Çré Kapiladeva has told His 

own mother Devahüti: 

satäà prasaìgän mama vérya saàvido 

bhavanti håt karëa rasäyanäù kathäù 

taj joñaëäd äçvapavarga vartmani 

çraddhä ratir bhaktir anukramiñyati 

(Bhägavata, 3.25.25) 

“When one attains the excellent company of the saints, topics that indicate My 

glories become like nectar for the heart and the ears. Anyone who lovingly 
relishes these topics, which are the swift pathway to the cessation of ignorance, 

will gradually develop faith, attachment and devotion for Me.” 

The purport of this is that by hearing topics on the Supreme Lord from the 

great saints, one first attains faith, then one attains the shelter of a genuine guru 

and engages in bhajana, as a result of which rati and prema gradually develop. 

By the Lord’s wish, the living beings have been wandering through different 

species of life since beginningless time and by the Lord’s grace they have 
attained this human body, which is the gateway to liberation from the repetition 

of birth and death. The most fortunate amongst these human beings will attain 

the association of the saints. While hearing topics of Çré Kåñëa from the mouths 

of the greatly realised devotees of the Lord, the heart, which is polluted by 

attachment to sense objects, will be somewhat purified, and one will realise that 

the body and everything related to it is temporary, and the ocean of temporary 

material existence seems impossible to cross. Then, the heart will become eager 

to cross the impassable and miserable ocean of material existence, which is filled 

with the crocodiles and sharks of lust and anger, to attain the eternally blissful 
lotus feet of the Lord and to find a suitable captain for the sturdy ship of the 

human body – Çré Guru. In Çrémad Bhägavata, Çré Kåñëa has told Uddhava: 

nå deham ädyaà sulabhaà sudurlabhaà 

plavaà sukalpaà guru karëa-dhäram 

mayänukülena nabhasvateritaà pumän 

bhaväbdhià na taret sa ätma-hä 

(Çrémad Bhägavata, 11.20.17) 

“O Uddhava! This human body is the ädya, the root cause of all welfare, and 

sukalpa, expert in accomplishing its goal. The living entity attains this rarely 

attained human body, which is like an excellent boat with Çré Gurudeva as its 



captain. On top of everything, I am providing favorable winds to steer it in the 

right direction. A person who does not endeavour to cross the ocean of material 

existence despite receiving this body is destroying himself.” 

We have already discussed that in the company of the saints one comes to 

realise that one must take shelter of the feet of a guru. Thus we must 

understand that association with the bhaktas has not taken place if one has not 

realised the necessity of taking shelter of the feet of a guru. Wherever the 

association of the devotees is attained or is going on and there is no realisation 

about the obligation to take shelter of the lotus feet of Çré Guru, or such shelter 

has not yet been taken, we must understand that the real association of saints 

has not taken place yet, or that due to some mischief the results of association 
with the saints are not yet tangible. As long as the shelter of Çré Guru’s feet has 

not been attained, the fruit to be attained from the association of devotees is the 

taking shelter of the feet of Çré Guru. It is so because bhajana begins only after 

one receives dékña (initiation) and çékñä (instructions) from a genuine guru. 

 

the characteristics of a sad-guru 
 

When a person wishes to be blessed with the fruits of sädhana bhajana and he 
desires to take shelter of the lotus feet of Çré Guru, it is absolutely necessary that 

he takes shelter of the feet of a genuine guru. When the guru-potency awakens 

within a saint, he becomes known as a sad-guru. This guru-potency awakens 

within a saint in the following way: Those who have removed the dirt from their 

hearts through their practice of sädhana-bhajana, in whose hearts bhakti has 
awakened and who have become ornamented by saintly qualities such as 

compassion and kindness, their hearts melt when they see the misery the 

conditioned souls experience in the material world of mäyä. By instructing the 

conditioned souls in the practice of bhajana, they destroy their miserable 

condition and they are eager to bless them by giving them the relish of bhakti-

rasa. By the Lord’s wish, the guru-potency emanates from Him and appears 

within the hearts of such bhakti-siddha-mahäpuruñas (His pure devotees). A 

person who covets devotion to the Supreme Lord is blessed by taking shelter of 

such a qualified and genuine guru. The characteristics of such a genuine guru 

have been described in Çrémad Bhägavata (11.3.21): 

tasmäd guruà prapadyeta jijïäsuù çreyaù uttamam 

çäbde pare ca niñëätaà brahmaëyupaçamäçrayam 

“Therefore a person who inquires about the highest welfare should take shelter 

of the lotus feet of a genuine guru, who is çabdabrahma and parabrahma-

niñëäta, and upaçamäçraya, or free from lust and greed.” 

Çrédhara Svämé writes in his commentary on this verse: çäbde brahmaëi 

vedäkhye nyäyato niñëätaà tattvajïam. anyathä saàçaya niräsakatväyogät. 



pare ca brahmaëi aparokñänubhavena niñëätam. anyathä bodha saïcäräyogät. 

para brahma niñëätatva dyotakam äha upaçamäçrayam iti – “That the genuine 

guru is çabdabrahma-  niñëäta means that he is a knower of the Vedic literature 
and a knower of the truth. If he is not, then he cannot remove the doubts of the 

disciples who take shelter of him. Then again he is parabrahma-niñëäta, which 

means that He is a devotee, or that He is endowed with transcendental 

realisations about Çré Kåñëa. If he is not, then he cannot infuse realisations on 

bhajana within the heart of his disciple.” 

One may ask here: “We may be able to see that the guru is çabdabrahma-

niñëäta by seeing and hearing his scriptural knowledge, but how will we know if 

he is parabrahma-niñëäta, or filled with transcendental realisations about Çré 

Kåñëa?” The answer to this is that he should be upaçamäçraya, or devoid of lust, 

anger and greed. The heart of anyone who is enlightened by bhakti cannot be 

covered by the darkness of lust and greed and so on. Therefore the definitions of 

a genuine guru given by the çästras are as follows: 

1) He is filled with realisations about the Personality of Godhead due to his 

firm faith and his firm adherence to the bhajana of the Lord. He has attained 

the grace of his own guru by being similarly devoted to his guru’s lotus feet. 

2) He is very learned in the Vedas and in bhakti-scriptures that outline the 

meaning of the Vedas, such as Çrémad Bhägavata. Thus he can destroy the 

doubts in his disciples. 

3) Because he has transcendental realisations about Çré Kåñëa, he has attained 

His mercy-potency. Thus he has become so powerful that he is able to bring the 

disciple onto the path of bhakti and infuse this power within him. 

4) He is not overcome by vices like lust and greed. 

A saint who is endowed with such attributes and who is filled with parental 

love for his disciples can attain the position of a   genuine guru. Such a genuine 

guru is able to destroy different obstacles the disciple may find in his bhajana, 

bless him with prema and bring him to the lotus feet of Çré Kåñëa. On the other 

hand, a person who desires to be known as a guru may have many virtues, like 

high birth and so on, but if he does not have the abovementioned characteristics, 

he will not be counted amongst the genuine gurus. Therefore a faithful person 

who is eager to do Çré Kåñëa-bhajana should take shelter of the lotus feet of a 

mahäpuruña who is endowed with the right qualities, receive initiation into Çré 

Kåñëa-mantra from him and learn bhajana from him. 

 

the general characteristics of a sad-guru 
 

He is learned in the Vedas, has realisations about Çré Kåñëa, is most peaceful, 

surrendered in Çré Kåñëa-bhakti, understands Çré Kåñëa’s glories such as His 

being the benefactor of His devotees, has offered his heart to Çré Kåñëa, has a 

pure body (is free from disease or invalidity), has defeated the six enemies 



headed by lust, is deeply attached to Çré Kåñëa through his devotion, knows the 

immaculate path of the Vedic literatures, is approved of by the sädhus, has 

control over his senses and is in constant transcendental consciousness (brahma-

niñöha). (Hari-bhakti-viläsa, 1.32-35) 

 

the special characteristics of a sad-guru 
 

A guru who is born in a faultless and sinless family, is himself sinless and 

faultless, behaves as he should do, belongs to a certain äçrama, is free from 

anger, knows the Vedas and all other scriptures, has faith, does not find faults, 

speaks affectionately, is nice to behold, pure, nicely dressed, young, engaged in 
the welfare of all living entities, intelligent, prideless, satisfied, non-violent, able 

to judge transcendental truths, endowed with parental love, expert in püjä of the 

Supreme Lord, grateful, affectionate towards his disciples, able to punish and 

reward, practising homa-mantra, a knower of all kinds of arguments and 

counter-arguments, pure-hearted and merciful, is an ocean of glories. (Hari-

bhakti-viläsa, 1.38-41) 
 

the speciality of the guru’s grace 
 

There is a slight difference between Çré Hari’s grace and Çré Guru’s grace. In the 

Upaniñads it is described that “A person to whom Çré Hari wishes to cast a low 

glance will engage in evil acts, and the demons will receive contrary 

instructions.” However, the äcärya wants to elevate everyone and engage 

everyone in saintly activities. He always speaks the right words everywhere. 

Therefore the grace of the guru is coveted: 

çästroktaà dharmam uccärya svayam äcarate sadä 

anyebhyaù çikñayed yas tu sa äcäryo nigadyate 

“He who always presents the scriptural injunctions, who follows them himself, 

and also teaches others to act accordingly, is called an äcärya.” 

 

the means to attain a genuine guru 
 

Some people think that a genuine guru is very rare in this world and it is not 

easy to recognise and attain a genuine guru. Thinking like this, they do not 

endeavour to take dékñä-mantra and thus waste the precious moments of their 

rare human lives. In this connection it must be said that when the Lord 

descends as the genuine guru for the benefit of the world, He is never hard to 

attain or unattainable for the genuine seekers of bhajana and those who are 

eager to take shelter of the genuine guru. Those, who give up crookedness and 
associate with saints with a simple and innocent mind for the cessation of their 



material miseries, earnestly taking shelter of the feet of a genuine guru for the 

sake of worshipping the Lord, praying to the Lord with an eager heart while 

hoping to attain the genuine guru , will certainly be blessed with the shelter of a 

genuine guru – of this there is not even the slightest doubt. Merciful Çré Hari 

will certainly provide good fortune and opportunities to such persons, who are 

so eager to do bhajana. 

 

shelter of the feet of çré guru 
 

The first three of the 64 items of bhajana that are described by Çrémat Rüpa 

Gosvämépäda are guru padäçrayas tasmät kåñëa dékñädi çikñaëam viçrambheëa 

guroù sevä (Bhakti-rasämåta-sindhu, 1.2.74): 1) Taking shelter of Çré Guru’s 

feet; 2) Taking initiation into Çré Kåñëa-mantra and learning Bhägavata-dharma 

(the religion of worshipping the Personality of Godhead) from him; 3) Serving 

Çré Guru with faith. Guru-padäçraya, dékñä, gurura sevana (Caitanya 

Caritämåta). 

Guru-padäçraya means that a person who wishes to do bhagavad-bhajana 

must live near Çré Guru’s feet for a while before taking initiation, and sincerely 

render service to him according to his wishes, so that the lotus feet of Çré Guru 

are pleased. In the scriptures, a mutual examination of guru and disciple is also 

described as necessary. In this way both guru and disciple can examine each 

other’s natures and qualifications. If this is not done, then they may both 

experience obstacles in their bhajana in the future. In other words, if the guru 

does not have the characteristics that are described in the çästras, the disciple 

will inevitably experience obstacles in bhajana, and if the disciple is not 

qualified, then the guru will inevitably experience obstacles in bhajana. Not only 

that, this also has a very valuable result. When the sädhaka who is eager to 

receive dékñä stays for a few days with the guru and engages in his service, he 

will also become qualified for both dékñä and bhajana. On the other hand, the 

çré-guru-tattva will melt with compassion when he sees the sincere service 

rendered to such a mahä-bhägavata. The practising devotee fulfills a main 

human pursuit by attaining the dékñä-mantra from the lotus feet of Çré Guru, 

whose heart is melting of compassion, being satisfied with his service. In this 

way the practising devotee will be blessed with the true relish of ambrosial 

bhakti-rasa. Here it is noteworthy that a mahäpuruña, who is endowed with 

extraordinary powers, can examine the qualifications of a disciple on mere sight, 

or can make an unqualified candidate at once qualified and can thus give 
initiation to a candidate at once. For such great persons there is no bondage to 

the above rules and regulations. This, however, does not apply to all ordinary 

persons. 

 

initiation 



 

What is meant with dékñä, or initiation? In his Bhakti Sandarbha (283), Çrémat 

Jéva Gosvämépäda quotes the çästras to describe the glories of initiation: 

divyaà jïänaà yato dadyät kuryät päpasya saìkñayam 

tasmäd dékñeti sä proktä deçikais tattva kovidaiù 

“That which bestows divine knowledge and destroys all sins is called dékñä by the 

äcäryas who know the truth.” 

Çré Jévapäda adds: divyaà jïänaà hyatra çrémati mantre bhagavat svarüpa 

jïänaà tena bhagavatä sambandha viçeña jïänaà ca – “Here divine knowledge 

means the knowledge about the Lord’s intrinsic identity which lies within the 

mantra, along with specific knowledge of the living being’s relationship with the 

Lord.” 

jévera svarüpa hoy – kåñëera nitya däsa 

kåñëera taöasthä çakti – bhedäbheda prakäça 

(Caitanya Caritämåta) 

“The intrinsic identity of the living entity is that he is Kåñëa’s eternal servant. 
Being Kåñëa’s marginal potency he is both different and nondifferent from 

Him.” 

Although the living being is Kåñëa’s eternal servant, he has been averse to the 

Lord since beginningless time. Hence he has been swallowed by ignorance and 

illusion, and being under such illusion, he identifies with his false body, senses 

and mind. Forgetting his own intrinsic identity he calls his false body “I”, and 

forgetting his eternal relationship with Çré Hari, he becomes bound to his wife, 

children and money. 

kåñëa nitya däsa jéva tähä bhuli gelo 

sei doñe mäyä tära goläya bändhilo  

(Caitanya Caritämåta) 

“The living being has forgotten that he is Kåñëa’s eternal servant, and due to that 

fault mäyä has bound him around the neck.” 

In this way, although the living being is intrinsically a transcendental entity, 

he is bound by mäyä and wanders around in the miserable material world, 

reincarnating from one painful species of life to the other. Çré Guru mercifully 

slackens the bondage of mäyä and infuses the spiritual energy of bhakti into the 

disciple’s heart, thus awakening his eternal and special relationship with Çré Hari 

– this is called dékñä. 

Then again the mantra is the intrinsic form of the Lord, and by the grace of 

the sädhus and the guru, who are Çré Hari’s käruëya-ghana-vigraha, the 

embodiments of His deep mercy, the Lord enters into the disciple’s heart in the 



form of the mantra to make his body, mind and life-airs transcendentally 

suitable for serving the Lord. Çréman Mahäprabhu Himself said: 

dékñä käle bhakta kore ätma samarpaëa 

sei käle kåñëa täte kore ätma sama 

sei deha korena tära cid-änandamoy 

apräkåta dehe tära caraëa bhajoy 

(Caitanya Caritämåta) 

“At the time of initiation the devotee surrenders himself and at that time Kåñëa 

makes the practising devotee equal to Himself. The Lord then makes the 
devotee’s body transcendental and in this transcendental body the he can 

worship the Lord’s lotus feet.” 

It is easily understandable that those who know these glories of taking shelter 

of the lotus feet of a genuine guru and taking initiation, but still think that it is 

not necessary to take initiation and that chanting the holy name alone will 

suffice, will find so many obstacles and defeats on their spiritual paths. In truth, 

this is not endorsed by the Gosvämés. The çästras and the sayings of the 

mahäjanas have shown the glories and the eternality of taking initiation, and 

from the ancient mahäjanas down to the present day sädhaka-samäja (society of 

practising devotees) such purificatory rites have always existed. If someone 

knows this, but is still averse to taking shelter of the lotus feet of a genuine guru, 

it will result in an offence to the chanting of the holy name. It is not only an 

offence to the scriptures and the sayings of the mahäjanas, but it is also a sign of 

disrespect to the guru-principle – these two powerful offenses will be 

committed. 

dékñä-mantra 
 

Of all the different mantras that have been mentioned by the çästras in 

connection with dékñä, the Çré Kåñëa-mantra is the most important, because Çré 

Kåñëa is the Original Personality of Godhead, the origin of all Personalities of 
Godhead. Of the three playgrounds of Çré Kåñëa, Våndävana, Mathurä and 

Dvärakä, the greatest attribute of Godhead, sweetness, is manifest in Çré 

Våndävana, where Çré Kåñëa plays like a cowherd boy. Therefore the mantras in 

connection with this Våndävana-lélä are the greatest. Then again the 10-syllable 

and 18-syllable Gopéjana-vallabha mantras, which induce the topmost madhura 

rasa-lélä, are the greatest of all. Although these mantras have all been written 

down in sacred books and publications, their japa will yield no fruit, as the 

mantra must be received from a sad-guru. 

Some people also consider the 16-word, 32-syllable hare kåñëa mahä-mantra 

as a dékñä-mantra, but this harinäma mahä-mantra has not been counted 

amongst the dékñä-mantras in any of the initiation manuals because if it is 

chanted out loud, how can it be counted amongst the dékñä-mantras? At some 



places this harinäma is being given in advance of the dékñä to purify the ears and 

the heart, but this is not called dékñä. The question may be raised: When the 

hare kåñëa mantra is called the mahä-mantra, then will not perfection be 

attained by taking this mantra alone? The answer to this is that the hare kåñëa 

mantra is called the mahä-mantra because it is more powerful than any other 

mantra in bestowing prema. Still, if there is no fourth case ending (sampradäna, 

dative case) and the åñyädi ñaòaìga (six standard sequences that form a certain 

pattern of composition) are not there, it is not a dékñä-mantra. One should know 

that before accepting dékñä, the fruit of harinäma-saìkértana will be the taking 

of the shelter of the genuine guru and his instructions on dékñä, and after taking 

dékñä the fruit of nama saìkértana will be prema. 

 

dékñä-guru and çikñä-guru 
 

The giver of the mantra is called the dékñä-guru and the giver of instructions on 

bhajana is the çikñä-guru. Çrémad Bhägavata says: labdhänugraha äcäryät tena 

sa darçitägamaù – “Taking the mantra from the Guru, one must receive the 

rules concerning the mantras and knowledge of the çästras from him (tena).” If 

that is so, then it is understood that those whose duty it is to give dékñä must also 

give teachings concerning the rules of practising these mantras. The aim of the 

çästras is that one should take shelter of the lotus feet of a guru, therefore if one 

thinks that the genuine guru is not able to give instructions on how to perform 

bhajana one becomes stained with the offence of diminishing the guru’s dignity. 

However, if the dékñä-guru passes away before the disciple was able to receive 

instructions on bhajana from him, then one should accept a similar great saint, 

who is expert in bhajana, as a çikñä-guru in the matters of bhajana, and serve 

and attend him like he is Çré Guru himself. The guru from whom one takes 

shelter in the life of bhajana to learn bhajana is called a çikñä-guru. To bestow 

bhakti upon the conditioned souls and to take them to Him, merciful Çré Kåñëa 

has appeared internally as the antaryämé çikñä-guru (the inner overseer) and 

externally as the äcärya, who is the topmost bhakta. In Çré Caitanya Caritämåta 

it is described: 

 

çikñä guru to jäni kåñëera svarüpa 

antaryämi bhakta çreñöha ei dui rüpa 

“I know the çikñä-guru to be a form of Kåñëa, who appears in two forms – the 

inner overseer and the topmost devotee.” 

From these words it is learned that of the two, the antaryämé and the topmost 

devotee, He who teaches as the antaryämé is not perceivable. He is called the 

caitya-guru, the teacher in the heart. He, who regulates the conditioned souls 

and gives them intelligence to act as the Paramätmä, is not the regulator of the 



bhakta’s heart. Therefore He does not teach the devotee as the caitya-guru. The 

form of the Lord that is worshipped within the heart of the devotee appears 

within the heart of the devotee as the antaryämé and teaches and engages him in 
the ways of loving Him in his own particular mood. And yet again, the topmost 

devotee who externally teaches the disciple bhajana in a tangible form, is also Çré 

Kåñëa as such. 

Some are preaching a philosophy which is not in any scripture, saying that one 

must take a çikñä-mantra from the çikñä-guru. However, there is no such a thing 

as a çikñä-mantra mentioned in the çästras or by the mahäjanas. Let no one, 
therefore, be deceived by such an errant, un-scriptural theory. 

 

the service of çré guru 
 

It is not that the duties of the disciple end after he has taken dékñä from the 

genuine Guru. There is a special need to serve Çré Gurudeva after taking 

initiation, because the satisfaction of Çré Gurudeva is the root cause of the 

satisfaction of the Lord and the destruction of all obstacles in bhajana for the 

sädhaka. Çrémat Jéva Gosvämépäda has written in his Bhakti Sandarbha: tat 

prasädo hi sva sva nänä pratékära dustyajänartha-hänau bhagavat parama 

prasäda siddhau ca mülam – “The unwanted habits that are very hard to give 

up through one’s various own endeavours can be destroyed if the Guru is 

pleased with the disciple, and Lord Çré Hari will also be most pleased when the 

disciple pleases Çré Guru.” The purport of these words of Çréla Gosvämépäda is 

that when the practising devotee begins to make headway on the path of 

bhajana, then all kinds of powerful bad habits, cultivated in previous lives or in 

this life, stick up their ugly heads and disturb his sädhana-bhajana. 

Nevertheless, the sädhaka will not be able to transcend these bad habits on his 

own, although he may try to do that by various means. The only way to destroy 

these bad habits is to please Çré Guru. 

Also, the only way to please the Lord is to please Çré Guru. From this, it is 

understood that the root cause of bhajana-sädhana and the attainment of its 
fruit, the destruction of all kinds of bad habits and the attainment of the Lord 

with prema, is the satisfaction of Çré Guru – through the sincere service of Çré 

Gurudeva. From Çrémad Bhägavata it is also learned that all bad habits are 

destroyed by serving Çré Guru with devotion: 

asaìkalpäjjayet kämaà krodhaà käma vivarjanät 

arthänarthekñayä lobhaà bhayaà tattvävamarçanät 

änvékñikyä çoka mohau dambhaà mahad upäsayä 

yogäntaräyän maunena hiàsäm kämädyanéhayä 

kåpayä bhütajaà duùkaà daivaà jahyät samädhinä 

ätmajaà yoga-véryeëa nidräà sattva niñevayä 

rajas tamaçca sattvena sattvam copaçamena ca 



etat sarvaà gurau bhaktyä puruño hyaïjasä jayet 

(Çrémad Bhägavata, 7.15.22-25)  

Çré Närada told King Yudhiñöhira: “O King! To give up lust one must give up 

one’s determination to enjoy, to give up anger one must give up lust, because 

when lust is frustrated, anger arises, and to give up greed one must see the evil 

of money and all things it can buy. Fear can be given up by constantly 

considering the truth, lamentation and illusion can be given up by considering 

what is material and what is spiritual, and pride can be given up by serving a 

great soul. When a vow of silence reaches perfection and all other topics but 

Kåñëa-kathä are given up, the mind becomes fixed. Violence is conquered by 
giving up endeavours for sense-gratification, suffering caused by other living 

entities can be mitigated by developing the quality of compassion, suffering 

caused by the elements can be mitigated by entering into samädhi and suffering 

caused by the own body and mind can be mitigated by practising the eight-fold 

path of mystic yoga (añöäìga-yoga). When the mode of goodness increases, sleep 

is conquered, along with the modes of passion and ignorance. In this way one 

practice destroys one bad habit, but the sädhaka can conquer all these vices and 

obstacles together simply by being devoted to the guru.” 

In these words of Çrémad Bhägavata we can see how special is the gravity of 

guru-sevä if we want to give up all bad habits. 

 

special guru-sevä 
 

In Bhakti Sandarbha Çrémat Jéva Gosvämépäda has written: tatra yadyapi 

çaraëäpattyaiva sarvaà siddhyati . . . tathäpi vaiçiñöhya lipsuù çaktaçcet tataù 

bhagavacchastropadeñöåëäà vä çré guru-caraëänäà nityam eva viçeñataù seväà 

kuryät – “Although the sädhaka achieves all perfection by surrendering to the 

Lord’s lotus feet, still if a person wants to attain special perfection, then he must 

always specially serve the guru who instructs him in the scriptures as well as the 

guru who initiated him into the Lord’s mantras.” 

Çréla Gosvämépäda uses the word viçeñataù (specially) in the phrase viçeñataù 

seväà kuryät to hint at special service to the guru. Special service means also an 

ordinary service. After taking initiation, the sädhaka always engages in the 
worship of Çré Hari by hearing, chanting, worshipping the deities and praising 

the Lord. This also includes the formal worship and praises, etc. of Çré Guru. 

Therefore, wherever the chief items of bhajana are hearing and chanting the 

glories of the Lord, the worship and praise of Çré Guru is incorporated as a 

secondary item. That is called ordinary service to the guru. By worshipping the 

guru as an aspect of one’s worship of the Supreme Lord, the sädhaka attains the 

fruit of prema. It is a rule in the kingdom of sädhana that worship of the Lord 

will be successful when it is endowed with sincere guru-bhakti. 



Then again, if a person is exclusively surrendered to guru-bhakti and fixed in 

guru-sevä, and keeps the worship and service of Çré Guru as the main item, 

while practising hearing and chanting about the Lord as a auxiliary item of his 

bhajana, it is called special guru-sevä. Then the service of the guru is the 

priority, or the aìgé, and the hearing and chanting of the Supreme Lord is 

secondary, or the aìga. This kind of sädhaka, who is especially fixed in his 

service to the guru, is called vaiçiñöya lipsu by Çrémat Jéva Gosvämépäda. The 

Lord showers such a sädhaka, who is exclusively fixed in the service of his guru, 

with even more mercy (than a person who worships Him personally). In Çré 

Padma Puräëa, in the Çré Devahüti-stava, it is seen: 

bhaktir yathä harau me’sti tad variñöhä gurau yadi 

mamästi tena satyena sandarçayatu me hariù 

“If I have more devotion for the guru than for Çré Hari Himself, then because of 

this truth He will surely reveal Himself to me.” 

When Çré Guru is pleased, Çré Hari is naturally pleased. In Çré Vämana Kalpa 
it is seen: 

 

yo mantraù sa guruù säkñät yo guruù sa hari svayam 

gurur yasya bhavet tuñöas tasya tuñöo hariù svayam 

“The mantra is nondifferent from the Guru and the Guru is nondifferent from 
Çré Hari. When the Guru is pleased with someone, Çré Hari will also 

automatically be pleased with that person.” 

 

things to beware of while serving çré guru 
 

The sädhaka should be specially careful when serving Çré Guru, who is endowed 

with such great glories. Çréla Öhäkura Mahäçaya has said: çré guru caraëa padma, 

kevala bhakati sadma, bandoì mui sävadhäna mane – “The lotus feet of Çré 
Guru are the abode of pure devotion. I bow down to them with great care.” 

When the principle of Çré Guru is in any way considered an ordinary human 

being, the nämäparädha of gurvavajïa, disrespect for the guru, comes into 

being and will deprive the sädhaka of the great fruits of guru-sevä. One should 

beware of the following things: 

One should never contravene the words of Çré Guru. One should never violate 

the guru’s shoes, garments, bathing water, bed and other utilities. Do not 

pronounce Çré Guru’s name in a casual way. When there is a certain necessity, 

bow down, fold the hands and pronounce different reverential titles of the guru 

such as “añöottara çata çré-çré” , “oà viñëupäda”, “prabhupäda” and so on, 

before pronouncing his actual name. Never imitate the gait, speech, voice or 

gestures of the guru. Do not spread the legs, place one leg over the other thigh 

before the guru or point the feet at the guru. Do not yawn, laugh loudly, spread 



out the fingers, sway the body or make one’s hands and feet or any other limb 

dance in front of the guru. When coming to the guru, do not sit down without 

his prior permission, but stand before him with folded hands. Do not lie down 

on a bed in front of Çré Guru. When staying in the presence of the guru, never 
go anywhere without his permission. Do not worship or praise anyone else in 

front of the guru. Do not explain the çästras in front of the guru and do not give 

initiation without the permission of the guru. Do not control others in front of 

Çré Guru and do not chastise others in front of Çré Guru. Do not say anything to 

the guru that sounds like an order, do not make any gestures or hints in front of 
him, like flapping the hands or winking with the eyes. The rebukes and 

chastisements of the guru must always be tolerated and must never be 

responded by hatred, ill will or envy. Never take anything from Çré Guru without 

telling him. It is also a cause of offence to remain silent in front of the guru, not 

to praise him or not to ask him any questions about bhajana. Even if the disciple 

has taken a mauna-vrata (vow of silence), he should not remain silent in front of 

the guru. 

Do not go to any place where someone is so envious that he slanders Çré 

Gurudeva or tries to diminish his glories. If by chance one hears blasphemy of 

the guru, one should block the ears, remember Çré Hari and leave that place. It 

is forbidden to associate with a person who blasphemes the guru, to live with 

such a person or even to see such a person’s face. When one sees Çré Gurudeva 

arriving, one must come forward and offer säñöäìga daëòavat (prostrated 

obeisances, also within the mind), and when he leaves, one must walk behind 

him. 

One must personally bring the water for washing Çré Guru’s feet and for 

bathing him, and one must personally massage Çré Gurudeva’s body, bathe him, 

anoint him with unguents like sandalwood pulp, wash his clothes and massage 

his feet. One must personally clean and anoint Çré Gurudeva’s house or room, 

and his yard. One must take bhagavat-prasäda only after offering it to Çré 
Gurudeva. One must always please Çré Gurudeva in a simple and loving manner, 

with a saintly heart, with body, mind and words, and with one’s house, wealth 

and one’s very life. A sädhaka who follows these rules and prohibitions in 

connection with Çré Guru will swiftly attain the ultimate result of Çré Guru-sevä 

in the form of loving devotion to the Lord’s lotus feet and thus become blessed 

and fulfilled. 
 

some things that should be especially noted 
 

In his book Siddhänta Ratna, Çrépäda Baladeva Vidyäbhüñaëa has written: eñä tu 

bhaktis tan nitya parikaragaëäd ärabhy-edänéntaneñvapi tad bhakteñu 

mandäkinéva pracarati . . . sä tathäbhütä nitya dhämni nitya pärñadeñu nityaà 

cakästi surasarid iva tad bhakta praëälyä prapaïce’vatarati – “This bhakti is 



being promulgated from the eternal associates of Çré Hari down to the present 

day sädhaka-bhaktas like the current of the Mandäkiné-river (the celestial 

Gaìgä). Bhakti is always present within the Lord’s eternal associates within the 
eternal abode, and flows down to the mundane world through the drain of Çré 

Hari’s devotees like the stream of the Mandäkiné.” The purport of this is that just 

as the current of the Mandäkiné-river flows down from the Lord’s lotus feet to 

purify the three worlds – heaven, earth and hell – similarly bhakti, which is 

the essential faculty of Çré Hari’s transcendental intrinsic potency, flows down 

from Çré Kåñëa through the bhakta-praëälikä (the devotee-drain, or guru-

praëälikä, the succession of Gurus) to reach the hearts of all the devotees in the 

world. The sädhaka attains this Çré guru-praëälé from the sad-guru. 

In the present particular age of Kali, Çréman Mahäprabhu is mercifully 

bestowing devotion impregnated with the sublime amorous rasa of Vraja, 

maïjaré-bhäva-sädhanä, to the people of the world. Those who wish to become 

blessed by commencing this maïjaré-bhäva-sädhanä, which is the 
unprecendented merciful gift of Çréman Mahäprabhu, should take shelter of the 

lotus feet of such a Gauòéya Vaiñëava guru and receive the çré guru-praëälé and 

siddha-praëälé from him, as a basis for doing bhajana. 

As a result of Çré Guru sevä and guru-bhakti, the sädhaka will easily be able to 

conquer all of his bad habits and become blessed;  this we have already 

mentioned before. Çré Hari’s grace descends to the world in two streams – one 
is Çré Vaiñëava and the other Çré Guru. Through the glorious association of the 

Vaiñëavas, one learns about the obligation to take shelter of the lotus feet of Çré 

Guru, and by the grace of the Vaiñëavas one actually attains shelter at the lotus 

feet of a genuine guru. By the grace of the Vaiñëavas, we attain the priceless 

treasure of Çré Guru, who is the root cause of bhagavad-bhajana. Therefore, the 

sädhakas who desire to attain prema should equally serve Çré Guru and Çré 

Vaiñëava. When the grace of the Vaiñëava, who is the bhagavad-bhaktimaya 

vigraha, the full embodiment of devotion to God, and Çré Guru, who is 

bhagavad-bhaktimaya vigraha säkñät bhagavad-avatära, not only the full 

embodiment of devotion to God, but a direct incarnation of the Lord as well, 

meet each other, the bhakti-sädhanä of the sädhaka will reach fulfilment. 
Hence Çréla Narottama Öhäkura Mahäçaya has written: 

chäòiyä vaiñëava sevä, nistära peyeche kevä, 

anukñaëa kheda uöhe mane 

narottama däse koy, jévära ucita noy 

çré guru vaiñëava sevä vine 

“Who was ever redeemed without serving the Vaiñëavas? This grief constantly 

rises within my mind. Narottama däsa says: ‘Life is not worth living without 

serving Çré Guru and the Vaiñëavas.’” 



Çré Bhagavän’s grace descends in two forms – Çré Guru and Çré Vaiñëava. 

Service toward Guru and Vaiñëava are both direct service to the Lord’s grace. If 

one is not there, the other remains incomplete. If guru is served but there is no 

eagerness to serve the Vaiñëava, then the service of guru is not complete; and 

when the Vaiñëavas are served, but there is no eagerness to serve the guru, then 

there is also no full service to the Vaiñëavas. Therefore the genuine guru offers 

his surrendered disciple at the feet of the Çré Vaiñëavas and orders him to be 

blessed with the association and the service of the Vaiñëavas, and the genuine 

Vaiñëava also orders the devotee who surrenders unto him to become blessed by 

engaging in the service of Çré Guru’s lotus feet. 

If the guru is so envious that he forbids his disciple to associate with a mahä-

bhägavata Vaiñëava or to engage in his service, then the disciple should think 

that Çré Gurudeva is testing his devotion to the Vaiñëavas, and should surrender 

to the lotus feet of Çré Guru, anxiously praying to him to revoke that order. If the 

guru nevertheless continues to give this order, then the disciple should consider 

this his own bad luck and worship this guru from a distance, taking shelter of the 

Lord’s lotus feet. However, he should not abandon such a guru or act in an 

unfavorable way towards him. If the guru becomes openly hostile towards the 

Vaiñëavas, then such a guru must be given up, knowing him to be an avaiñëava, 

and one must take shelter of the lotus feet of a Vaiñëava guru again according to 

the rules. Çrémat Jéva Gosvämépäda has outlined this very clearly in his Çré 

Bhakti Sandarbha: 

 

yo vyakti nyäya rahitam anyäyena çåëoti yaù 

täv ubhau narakaà ghoraà vrajataù kälam akñayam 

iti närada païcarätre. ataeva dürata evärädhyas tädåço guruù 

vaiñëava-vidveñé cet parityajya eva - 

guror apyavaliptasya käryäkäryam ajänataù 

utpatha pratipannasya parityägo vidhiyate 

iti smaraëät tasya vaiñëava bhäva rähityenävaiñëavatayä 

‘avaiñëavopadiñöenaù’ ityädi vacana viñayäcca. 

 (Bhakti Sandarbha, 238) 

 

“A person who speaks contrary to the morals enunciated by the Vaiñëava-çästras, 

and the person who hears such immoral teachings, will both live in a foul hell for 

eternity.” If an instruction of Çré Gurudeva is contrary to the çästras, then the 

association of such a guru should be given up and he should be worshipped from 

a distance. If the guru is an enemy of the Vaiñëavas, it is most auspicious to give 

him up altogether. The word dveña (hatred) also stands for ninda (slander) – 

nindäpi dveña samäù (Bhakti Sandarbha). This vaiñëava-vidveña, or slander, 

should be known to include the six kinds of vaiñëaväparädha. Therefore, an 

offender to the Vaiñëavas is not qualified to be a guru, and he must be 



abandoned. A guru who is attached to sense gratification, who does not know 

what is to be done and what is not to be done, and who has departed from the 

proper path (by acting contrary to the bhakti-çästras) must be abandoned. He 

has no Vaiñëava-feelings, therefore he is an avaiñëava (non-devotee). The 

scriptural saying “a mantra received from an avaiñëava will drag one to hell” also 

shows that an avaiñëava guru is to be abandoned. 

The following things must also be considered about the guru who is to be 

abandoned: If a guru performs sinful or reproachable activities, meaning that he 
hates the Vaiñëavas or does not act like a Vaiñëava, or that he proclaims himself 

to be God, or is averse to hearing and chanting the topics of Çré Kåñëa’s deeds, 

not experiencing the bliss arising from hearing and chanting Çré Kåñëa-lélä. 

Again, out of false pride he becomes intoxicated by the praises offered to him by 

people and becomes contaminated day after day. One should give up such a 

guru and take shelter of a qualified guru. 

 
 

 

 

 

çré bhakta tattva vijïäna 
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çré bhakta tattva vijïäna 
 

 
who is called a bhakta? 

 

Primarily, those who have devotion for God, Bhagavän, are called bhaktas. 

Çrémad Rüpa Gosvämépäda has written: tad bhäva bhävita sväntäù kåñëa-bhaktä 

itéritäù (Bhakti-rasämåta-sindhu, 2.1.273) – “Those whose hearts are filled with 

feelings for Kåñëa are called kåñëa-bhaktas.” There are two kinds of kåñëa-

bhaktas, namely sädhakas and siddhas. 

utpanna ratayaù samyak nairvighnyam anupägatäù 

kåñëa säkñät kåtau yogyäù sädhakäù parikértitäù 

(Bhakti-rasämåta-sindhu, 2.1.276) 

“Those whose rati (attraction) towards Kåñëa has awakened, but who have not 

yet become free from all obstacles, and those who are qualified to meet Kåñëa 

face to face, are called sädhakäs.” 

avijïätäkhila kleçäù sadä kåñëäçrita kriyäù 

siddhäù syuù santata prema saukhyäsväda paräyaëäù 

 (Bhakti-rasämåta-sindhu, 2.1.280) 

“Those, who are free from all misery, such as ignorance and bodily 
consciousness, who are eternally engaged in their service to Kåñëa and who are 

always dedicated to relishing the bliss of love for Kåñëa, are called siddhäs.” 

In the 11th canto of Çrémad Bhägavata, the definitions of the topmost devotee, 

the mediocre devotee and the junior devotee have been described as follows: 

 

sarva bhüteñu yaù paçyed bhagavad bhävam ätmanaù 

bhütäni bhagavatyätmanyeña bhägavatottamaù 

(Çrémad Bhägavata, 11.2.45) 

 

“He who sees His beloved Lord in everything conscious and unconscious and 

also sees within his enlightened heart everything conscious and unconscious in 

the Lord (the Lord being their shelter), or who sees that all living beings have 

the kind of love he has for the Lord, he is the greatest devotee of the Lord (basic 

translation of the Krama Sandarbha Tékä on this çloka).” 

These topmost devotees also have different stages; when their loving 

attachment to the Lord becomes very deep, they do not see the moving and 



nonmoving creatures anymore – they just see the Lord face to face. And when 

their loving attachment slightly slackens, they may actually see the shapes of the 

moving and non-moving creatures, but in between that, they experience the 

presence of their beloved Lord. In this essay, different definitions of the 

topmost devotee are described in a few çlokas from the Bhägavata, and we are 
quoting some of these definitions here. He who sees the whole universe as filled 

with Viñëu, although he actually accepts the sense objects like forms and 

flavours through his senses, and does not waver in this – he is the topmost 

devotee. He who is not bewildered by the natural pangs of mundane existence, 

such as birth, death, hunger, thirst, fear or exhaustion, due to remembering Çré 

Hari, is also a topmost devotee. He in the soil of whose heart no seed of fruitive 

desire can sprout, and for whom Çré Väsudeva is the only shelter – he is the 

topmost devotee. He who makes absolutely no distinction between his own 
wealth and the wealth of others, who sees everyone’s bodies equally and who has 

attained topmost peace by seeing all living entities as equal, is the topmost 

devotee. 

In the opinion of the Bhakti Sandarbha, there are three kinds of such 

topmost devotees, who have attained prema: 1) mürchita kañäya – those whose 

kañäya or subtle desires have become mürchita or very tiny, like Çré Bharata or 

Çré Närada in his birth as the son of a maidservant. 2) nirdhüta kañäya — those 

who do not even have a drop of subtle desire, like Çré Çukadeva. 3) präpta 

bhagavat pärñada deha – those who have attained a spiritual body as an 

associate of the Lord, such as Çré Närada. They are considered mahäbhägavatas 

according to the amount of prema they have attained. There are two kinds of 

excessive prema – 1) svarüpädhikya (excessive by nature) and 2) 

parimäëädhikya (excessive in quantity). Of svarüpädhikya, a distinction must be 

made between the object and the subject. In other words, he who loves the aàçé 

(the origin of all avatäras), Çré Kåñëa, is greater than he who loves the aàças, the 

other avatäras. Considering this, the mürchita kañäya, Çré Bilvamaìgala, is 
greater than the eternal associates of the Lord like Çré Hanumän and Puëòaréka. 

This distinction is based on the object or the worshipable deity. There is also 

distinction between the different kinds of rati of different bhajana-kärés 

(devotees who perform bhajana). The sakhya-rasa bhakta is greater than the 

däsya-rasa bhakta. Greater than him is the vätsalya-rasa bhakta, and still 

greater than him is the madhura-rasa premika bhakta. If a madhura-rasa 

premika bhakta is still mürchita kañäya, then, in the realm of rasa, he is still 

greater than the devotees in çänta, däsya, sakhya or vätsalya who have already 

attained a pärñada-deha (spiritual body). The deeper one’s love for the Lord is, 

the greater a premika bhakta one is. The more prema a devotee has, the dearer 

he is to the Lord – prema täratamyenaiva bhakta mahattäratamyaà mukhyam 

(Bhakti Sandarbha, 187). 



Prema is also considered greater according to the holy place with which it is 

related, for instance the love of a devotee in Çré Dvärakä is greater than the love 

of a devotee in Çré Vaikuëöha. The Mathurä-devotee’s love is greater than that, 

the Våndävana-devotee is greater still, the Govardhana-devotee is much greater 

than that and the premika bhakta of Çré Rädhäkuëòa is the greatest of all. 

The greatness of the devotee is also considered according to the amount or 

level of his prema. Prema gradually advances to sneha, mäna, praëaya, räga, 

anuräga and mahäbhäva. Therefore, one who has attained sneha prema-bhakti 

is exceeded by premika devotees who have attained mäna, praëaya, räga and 

the other stages of prema-bhakti respectively. One who has attained mahä-

bhäva has the greatest amount of prema. This mahäbhäva is not present 

anywhere aside Vraja. Here, mahäbhäva is the wealth of the gopés, who are the 

sole receptacles of madhura-rasa for the aàçé Çré Kåñëa. Considering this, the 

anucarés (maidservants) who are surrendered to the lotus feet of Çré Våñabhänu-

nandiné, are the greatest of all premikas. 

In Çré Båhad Bhägavatämåta, five different kinds of devotees have been 

accepted, namely jïäna-bhaktas like Bharata and others, çuddha-bhaktas like 

Ambaréña and others, prema-bhaktas like Çré Hanumän and others, prema-para-

bhaktas like Arjuna and the other Päëòavas, and the premätura-bhaktas like 

Çrémän Uddhava and the other Yädavas. In Båhad Bhägavatämåta, the 

distinction between them is made through analysis. The best amongst them, 

Çrémän Uddhava, desired to take birth in Çré Våndävana as a blade of grass or a 

shrub, desiring to attain a single speck of the Çré Vraja-gopikäs’ footdust – this 

can be seen in the words of Çrémän Uddhava Mahäçaya in Çrémad Bhägavata. 

When bhakti is in the heart, special qualities will arise within the mind and body 

of the bhakta. These must also be considered the characteristics of a Vaiñëava. 

sarva mahä-guëagaëa vaiñëava çarére 

kåñëa bhakte kåñëera guëa sakala saïcäre 

ei sab guëa hoy vaiñëava lakñaëa 

sab kohä nä yäy kori dig daraçana 

(Caitanya Caritämåta) 

 

“All the great attributes are in the body of a Vaiñëava. Indeed, all of Kåñëa’s 

divine qualities are infused within Kåñëa’s bhaktas. These attributes constitute 
the characteristics of a Vaiñëava. They cannot all be described – I am only 

giving a slight indication here.” 

One must remember here that none of Çré Kåñëa’s attributes can be fully 

infused into anyone else. Mere drops of these attributes are infused within the 

bhakta – only within Çré Kåñëa are they fully present. 

kåpälu, akåta droha, satya sära, sama 

nirdoña, vadänya, mådu çuci akiïcana 



sarvopakäraka, çänta, kåñëaika-çaraëa 

akäma, niréha, sthira vijita ñaò guëa 

mitabhuk, apramatta, mänada, amäné 

gambhéra, karuëa, maitra, kavi, dakña, mauné 

(Caitanya Caritämåta) 

“(The Vaiñëava is) Merciful, free from hostility, truthful, equipoised, faultless, 

generous, tender, clean, detached, helpful to everyone, peaceful, surrendered 

only to Kåñëa, free from lust, harmless, steady, victorious over the six enemies, a 

small eater, free from madness and hysteria, respectful, free from pride, grave, 

compassionate, friendly, poetic, expert and silent.” 

Sädhavo ’doña darçinaù (The sädhu sees no faults). This characteristic is also 

accepted as a main one. Those who have become great souls through following 

the religion of bhakti do not see faults in anyone. This one single attribute is 

again shown in three different phases – great, greater and greatest. He who 

does not look for others’ faults, but rather sees all these faults as parts of people’s 

virtues, is a sädhu, or a great soul (mahat). For example, a person may use harsh 

language, but the great soul considers these harsh words just like medicinal 

Nim-juice that will cure him and benefit him. 

Then again, those who do not see faults in others, but only see virtues in 

them, are called the greater souls (mahattara). For instance, when they see 

many customers coming to a merchant, they think that “this merchant is very 

hospitable”. Thus they think that the merchant’s business, aimed at making 

profit, is a reception for guests. 

Those who do not see faults and who consider a slight virtue to be a great 

virtue are called mahattama-sädhus, the greatest saints. For instance, an armed 

robber may rob him of his garments, but the sädhu will think – “Aha! This 
person has taken my garment because he felt cold! He is so merciful that 

although he carried a weapon he did not fire it at me, therefore he is blessed”, 

and so on. 

Then again, those who see virtues everywhere, even where there is no virtue, 

are the greatest saints of all. They will think, “There is no one bad in this world, 

everyone is great!” Çréman Mahäprabhu has called the person who causes bhakti 

to arise in the heart as soon as he is seen the uttama-bhakta, the topmost 
devotee: 

prabhu kohe tumi mahä bhägavatottama; 

tomära darçane sabhära dravébhüta mana 

“The Lord said: You are the greatest of mahä-bhägavatas – everyone’s hearts 

melt when they see you.” 

The symptoms of the uttama-bhägavata’s prema are as follows: 

premera svabhäve bhakta häse kände gäya; 

unmatta hoiyä näce iti uti dhäy 



sveda kampa romäñcäçru gadgada vaivarëya; 

unmäda viñäda dhairya garva harña dainya 

eto bhäve premä bhakta gaëera näcäya; 

kåñëera änandämåta sägare bhäsäya 

(Caitanya Caritämåta) 

 

“The nature of prema makes the devotee laugh, weep, sing, run here and there 

and dance out of ecstatic frenzy. Perspiration, shivering, goosepimples, tears, 

faltering voice, paling of the body, madness, sorrow, patience, pride, joy and 

humility – these are the moods that prema uses to make the devotees dance 
and float in an ocean of bliss and nectar of Kåñëa-consciousness.”  

The characteristics of the mediocre devotee are as follows: 

éçvare tad adhéneñu bäliçeñu dviñatsu ca; 

prema maitré kåpopekñä yaù karoti sa madhyamaù 

(Çrémad Bhägavata, 11.2.46) 

The meaning of this çloka is explained in the Krama Sandarbha Tékä – “He 

who loves the Supreme Lord and who has rati for the Lord, who is friendly 

towards the Lord’s devotees, who is merciful to those on the sideline who are 

not devotees, but who also do not despise or hate the Lord or His devotees, and 

who avoids the haters (those who hate him, the Lord or His devotees) is a 

mediocre devotee.” 

That such a devotee has great compassion for the ignorant is proven from the 

Çrémad Bhägavata-çloka “çoce tato” (7.9.43) from the Prahläda-stava. Çré 

Prahläda Mahäçaya told Çré Nåsiàha: “O Lord! I lament for those fools who are 

disinclined toward Your nectar-topics, and who are simply carrying the heavy 

burden of household life due to their sensual desires!” Therefore, the mediocre 

devotees are very compassionate toward those fools who are disinclined toward 

topics on the Personality of Godhead, but are not hostile or envious toward the 

Lord or His devotees. Such devotees are indifferent toward those who hate 

them personally, because such hatred cannot disturb their consciousness at all. 
Rather, they are also kind upon those who hate them personally, taking them to 

belong to the ignorant class of men mentioned above. It is heard that Çré 

Prahläda Mahäçaya showed compassion towards Hiraëyakaçipu, who had been 

extremely hostile to him personally. But the mediocre bhakta does not develop 

compassion toward those who hate the Lord or His devotees, for such hatred 

will disturb their consciousness. The word ‘hate’ must also be read as ‘nindä’ or 

slander here. Nindäpi dveña samä (Bhakti Sandarbha). 
The difference between the mediocre devotee and the topmost devotee is 

that while the mediocre devotee shows compassion toward the ignorant, the 

topmost devotee, who perceives love for the Lord or things related to Him 

everywhere, will feel more friendship towards the ignorant. The mediocre 

devotee distinguishes between the devotees and the haters of the Lord, but the 



topmost devotee also abhors the hater of the Lord or His devotees. A mahä-

bhägavata (topmost devotee) like Çré Çukadeva has also shown His aversion to 

the haters of the Lord or His devotees by saying (in Çrémad Bhägavata 10.1.35) 

bhojänäà kula-päàçanaù – “Kaàsa was a disgrace to the Bhoja-family.” 

The question may arise here: “Then how can we believe that the topmost 

mahä-bhägavata-devotee perceives the Lord everywhere?” The mahäjanas 

answer this question as follows: teñäm tu taträpi tad-vidha-çäståtvena nijäbhéñta-

deva parisphürtir na vyähanyate eva iti viçeñaù. tad dåñöyeva ca çrémad 

uddhavädénäm api duryodhanädau namaskäraù (Bhakti Sandarbha) – “The 

mahä-bhägavatas see their beloved Lord in such haters in the form of the 

subduers of the wicked or the punishers of the opponents. Therefore we can see 

mahä-bhägavatas like Çré Uddhava offering obeisances to persons like Çré 

Duryodhana.” In other words, they offer obeisances to their beloved Lord, 

perceiving Him as the form of the subduer of the wicked in the haters of the 
Lord or His devotees, but they do not offer obeisances to the wicked from the 

bodily point of view. Thus it should be understood. 

Previously, it has been said that the topmost devotees accept the faults of 

others also as virtues, but this applies to everyone except the haters of Viñëu and 

the Vaiñëavas. 

The characteristics of the kaniñöha-bhakta (junior devotee) are as follows: 

arcäyäm eva haraye püjäà yaù çraddhayehate 

na tad bhakteñu cänyeñu sa bhaktaù präkåtaù småtaù 

(Çrémad Bhägavata, 11.2.47) 

“He who faithfully worships the deity-form of the Lord but does not worship the 

Lord’s devotees or other people is a materialistic devotee, or a beginner.” 

The gist of the Krama-Sandarbha-commentary on this verse is that such a 

worshipper of the Lord has not developed genuine love for the Lord and is not 
aware of the glories of the Lord’s devotees, nor does he understand that Çré Hari 

is present in all the devotees and that all other living entities must also receive 

due respect. Therefore the faith that is described here is not scriptural faith, 

because the bhakti-scriptures do not say that only Çré Hari is to be worshipped, 

but rather that all His devotees are to be worshipped alongside Him, and that all 

other living entities must be given due respect due to the fact that Çré Hari 

resides in them too. In the verse yasyätma buddhiù kuëape (Bhäg. 10.84.13), Çré 
Kåñëa says: “A person who identifies himself with his body that is made of three 

elements, who considers his wife and children to be his own, who considers an 

earthen statue of a demigod to be worshipable, and who considers a holy place 

only to consist of its sacred water but does not make friends with the holy men 

who reside there, is foolish like a cow or an ass.” This is why such a person 

remains averse to worshipping the devotees, and it is quite impossible for him to 

worship all living entities. The scriptures also say that anyone who worships 



Govinda without serving His devotees is not a devotee, but is simply arrogant. 

Such a person is a neophyte or pseudo-devotee. Çré Jévapäda mentions in his 

commentary on the verse dealing with the main neophyte devotee: ajäta-premä 

çästréya çraddhä-yuktaù sädhakas tu mukhya kaëiñöho jïeyaù – “A person who 
has faith in the scriptures but has not awakened any love for God yet is the 

leading neophyte devotee.” When scriptural faith is there, then a person will act 

according to all the injunctions of the bhakti scriptures with courage. In Çré 

Caitanya Caritämåta, Çréman Mahäprabhu has given the definitions of the 

vaiñëava, the vaiñëavatara (greater Vaiñëava) and the vaiñëavatama (the 
greatest Vaiñëava) as follows: 

 

tabe rämänanda ära satyaräja khän 

prabhura caraëe kichu koilo nivedana 

gåhastha viñayé ämi ki mora sädhane 

çré mukhe äjïä koro prabhu nivedi caraëe 

prabhu kohe – kåñëa sevä vaiñëava sevana 

nirantara koro kåñëa näma saìkértana 

satyaräja kohe – vaiñëava cinibo kemone? 

ke vaiñëava koho tära sämänya lakñaëe 

prabhu kohe – yära mukhe çuni eka bära 

kåñëa näma, püjya sei çreñöha sabhäkära 

“Then Rämänanda Vasu and Satyaräja Khän submitted at the Lord’s feet: ‘We 
are fallen householders and sense enjoyers – what should we do? Please order 

us, O Lord, this is our humble prayer at Your lotus feet!’ The Lord replied: 

‘Serve the deity of Çré Kåñëa, serve the Vaiñëavas and constantly engage in 

Kåñëa-näma-saìkértana.’ Satyaräja Khän said: ‘How do I recognise a Vaiñëava? 

Tell me, who is a Vaiñëava, and what are his general characteristics?’ The Lord 

replied: ‘He from whose mouth I hear even one name of Kåñëa is worshipable 

and he is the greatest of all!’” 

kuléna grämé pürvavat koilo nivedana 

prabhu äjïä koro ämära kartavya sädhana 

prabhu kohe – vaiñëava sevä näma saìkértana 

dui koro, çéghra päbe çré kåñëa caraëa 

teìho kohe – ke vaiñëava, ki tära lakñaëa 

tabe häsi kohe prabhu jäni tära mana 

kåñëa näma nirantara yähära vadane 

sei vaiñëava çreñöha, bhajo tähära caraëe 

varñäntare punaù tärä aiche praçna koilo 

vaiñëavera täratamya prabhu çikhäilo 

yähära darçane mukhe äise kåñëa näma 

tähäre jänio tumi vaiñëava pradhäna 

krama kori kohe prabhu vaiñëava lakñaëa 



vaiñëava, vaiñëavatara ära vaiñëavatama 

“Like before, the resident of Kuléna prayed: ‘Lord, order me, what should I do?’ 

The Lord replied: ‘Serve the Vaiñëavas and engage in näma saìkértana. If you 

do these two things you will swiftly attain the lotus feet of Çré Kåñëa.’ The 

resident of Kuléna said: ‘Who is a Vaiñëava and what are his characteristics?’ 
Then the Lord smiled and, knowing his mind, said: ‘A person whose mouth 

always vibrates the name of Kåñëa is the greatest Vaiñëava – worship his lotus 

feet.’ The next year the same question was asked and the Lord then taught the 

disparity between different classes of Vaiñëavas. ‘You should know those who 

bring the holy name of Kåñëa to your mouth at mere sight to be the greatest 

Vaiñëavas!’ Then the Lord gradually explained the difference between the 

different levels of Vaiñëavas – vaiñëava, vaiñëavatara and vaiñëavatama.” 

Çrémad Jéva Gosvämépäda has written: tad evaà kalau näma kértana pracära 

prabhävenaiva parama bhagavat paräyaëatva siddhir darçitä (Bhakti 

Sandarbha, 274) – “On the strength of preaching näma saìkértana in the age of 

Kali one becomes seen as a siddha parama-bhägavata.” 

In Çré Géta-Çästra, Çré Kåñëa tells Çré Arjuna: yo mad bhaktaù sa me priyaù – 
“My devotee is very dear to Me.” Therefore the dearer a person is to Kåñëa, the 

greater a devotee he is. There is no doubt about that. In the verses starting with 

adveñöa sarva-bhütänäà (Gétä, 12.13-19), Çré Kåñëa has mentioned many of the 

qualities of His unalloyed devotees, and in the end, He has also mentioned what 

the result will be if aspirant-devotees, who desire to attain all such qualities of a 

pure devotee, hear, recite and consider these great devotee-virtues that 

emanated from His lotus mouth: 

ye tu dharmämåtam idaà yathoktaà paryupäsate 

çraddhadhänä mat paramä bhaktäs te’téva me priyäù 

(Bhagavad Gétä, 12.20) 

“O Arjuna! I have mentioned so many different attributes of different kinds of 

devotees, but these siddha-bhaktas are all fixed in one virtue each. In other 

words, some are free from malice and hatred towards all living beings, others are 

kind friends of all living beings, etc. Those aspirant devotees who desire to 
develop the attributes of the devotees who are already fixed in one of these 

attributes, who have become surrendered to Me by hearing, reciting and 

considering the nectarean, immortal religious principles described above by Me, 

are extremely dear to Me. That is because although they are still only sädhakas 

(aspirants), they have become greater than the siddhas who have attained only 

one of these attributes, because they aspire to attain all of them.” 

This has been made clear by the use of the word atéva. (Translation of the gist 

of Çréla Viçvanätha Cakravartépäda’s öékä on the aforementioned verse). In the 

appendix of the Gétä, Çré Kåñëa reveals from His own mouth which devotee is 

dearer to the Lord than any other devotee in the world: 



ya imaà paramaà guhyaà mad bhakteñvabhidhäsyati 

bhaktià mayi paräà kåtvä mäm evaiñyatyasaàçayaù 

na ca tasmän manuñyeñu kaçcin me priya kåttamaù 

bhavitä na ca me tasmäd anyaù priyataro bhüvi 

(Bhagavad Gétä, 18.68-69) 

Çré Kåñëa said: “O Arjuna! He who teaches this most confidential scripture to My 

devotees attains the highest form of devotion, and will certainly attain Me. In 

this human world, there is no one who can please Me more, and no one is dearer 

to Me, either in past, present or future.” 

From the divine words emanating from Çré Kåñëa’s mouth, we learn that 

nothing in the world is dearer to Him than the bhakti-çästras and that there is 

no greater sädhana the devotees can perform than to hear these çästras. Those 

who make Çré Hari’s devotees relish the flavours of the bhakti-çästras are 

blessed by attaining the attribute of being the Lord’s dearmost devotees. Natural 

devotees subsist only by relishing the mellows of these çästras. But it should be 

noted that the teachers of the çästras should behave like saints, being satisfied 

with whatever comes to them naturally, being totally devoid of selfishness and 
being completely surrendered. It should also be understood that a person who 

behaves in an unsaintly manner may be teaching the çästras, but he cannot be 

dear to the Lord. The definition of a bhägavata paramahaàsa is thus given in 

Çrémad Bhägavata: 

yatränuraktäù sahasaiva dhérä 

vyapohya dehädiñu saìga müòham 

vrajanti tat päramahaàsyam antyaà 

yasminn ahiàsopaçamaù sva dharma 

(Çrémad Bhägavata, 1.18.22) 

Antyaà päramahaàsyaà bhägavata paramahaàsatvaà yasmin yad artham 

ahiàsayä mätsaryädi rähityena upaçamo bhagavan niñöhä vidhéyate ityarthaù 

(Krama Sandarbha Tékä) – “All devotees who are attached to the Lord give up 

their attachment to the body and ascend to the level of bhägavata 

paramahaàsa. Anyone who has ascended to that level is free from envy and 

malice and acts in natural fixation in the Lord.” Çré Kåñëa has said to Çré 

Uddhava: 

jïäna niñöho virakto vä mad bhakto vänapekñakaù 

saliìgänäçramäàs tyaktvä cared avidhi gocaraù 

(Çrémad Bhägavata, 11.18.27) 

“My devotee (whose bhäva for Me has awakened) is fixed in transcendental 

knowledge, is renounced and is not waiting even for social distinction or for 

liberation. Such a devotee gives up household life and becomes avidhi gocara, 

which means that he wanders around, transcending the scriptural injunctions 



that propound äçrama-dharma (the stages of a celibate student, householder, 

recluse etc.). Although he transcends the scriptural injunctions, because he has a 

pure heart he never engages in sinful activities that are forbidden by the 

scriptures, such as slandering others, commiting violence against others, stealing 
the wife or property of others, lying, being envious or hostile. A devotee whose 

love for God has awoken gives up äçrama-dharma with its subtle identifications, 

while a devotee whose love for God has not yet awoken remains inwardly free 

from identification with his äçrama even though he may still dwell in a certain 

äçrama. In this way he also renounces his äçrama.* (Translation of the gist of 

Çréla Viçvanätha Cakravartépäda’s commentary) 

eto sab chäòi ära varëäçrama dharma 

akiïcana hoiyä loy kåñëaika çaraëa 

vidhi dharma chäòi bhaje kåñëera caraëa 

niñiddha päpäcäre tära kabhu nahe mana 

(Caitanya Caritämåta) 

“Give up all this along with the varëäçrama-dharma, become renounced and 

take exclusive shelter of Kåñëa. Those who have given up compulsory devotion 

and worship Kåñëa’s lotus feet never think of committing sinful activities.” 

Those who see no faults in virtues, but make proper distinction between 

virtues and faults are called ordinary saints. With the eyes of the scriptures they 

neutrally distinguish between virtues and faults, and they are called sadäcära-

bhaktas. Saìgena sädhu bhaktänäà sädhur atra sadäcäraù (Bhakti Sandarbha, 
201). One must associate with such devotees. Such saints are the greatest 

benefactors of a person like me, because they will distinguish between my 

virtues and the faults and tell me to give up the faults. Then, when I don’t accept 

their instructions, they will bestow mercy upon me by punishing me. Those 

mahä- bhägavatas who consider even the fallen souls to be the topmost saints or 

consider themselves to be lower than blades of grass will not always bestow 

mercy upon a person like me. A person like me is not aware of the time or the 
circumstance in which such great souls bestow their mercy upon the living 

entities. Therefore it is the best thing if ordinary sädhakas associate with the 

abovementioned ordinary mahätmas.  

 

the only cause for attaining bhakti is 
the association and the grace of the bhaktas 

 

All the scriptures sing with one voice the great glories of the association of 

devotees. Since beginningless time, the living beings have been wandering 

through 8.400.000 species of life, bound by mäyä and floating in the ghastly 

current of saàsära. The only way to become free from this condition of bondage 

by mäyä is by attaining devotion for the lotus feet of the Supreme Lord, which is 



again only attained by associating with the Lord’s devotees and receiving their 

mercy. 

mahat kåpä vinä kon karme bhakti noy 

kåñëa-präpti düre rahu – saàsära nahe kñoy 

(Caitanya Caritämåta) 

“Without the grace of the great souls, no activity can be counted as bhakti. Let 

alone attaining Kåñëa, even liberation from material bondage is not possible.” 

Aside associating with the sädhus, there is no other way to free the 

contaminated heart from the subtle desires it has had since beginningless time 
and to become favorable to the Lord’s lotus feet. 

Çrémat Jéva Gosvämé has clearly corroborated that with special considerations 

in Çré Bhakti Sandarbha: atha bhagavat kåpaiva tat sänmukhye präthamikaà 

käraëam iti ca gauëam. sä hi saàsära durantänanta santäpa santapteñvapi tad 

vimukheñu svatanträ na pravartate tad asambhavät. kåpä-rüpaçceto vikäro hi 

para duùkasya sva cetasi sparçe satyeva jäyate. tasya tu yadä paramänanda 

rasatvenäpahata kalmañatvena ca çrutau jéva vilakñaëatvasädhanät tejo mälinyas 

timiräyogavat tac cetasyapi tamomaya duùka sparçanäsambhavena, tatra tasyä 

janmä-sambhavaù. ataeva sarvadä viräjamäne’pi karttüm akarttum 

anyathäkartüà samarthe tasmin tad vimukhänäà na saàsära santäpa çäntiù. 

ataù sat kåpaivävaçiñyate. santo’pi tadänéà yadyapi saàsära dukhair na 

spåçanta eva, tathäpi labdha jägaräù svapna duùkavat te kadäcit smareyur 

apétyatas teñäà saàsärike’pi kåpä bhavati . . . tasmäd yä kåpä tasya satsu vartate 

sä sat saìga vähanaiva vä sat kåpävähanaiva vä saté jéväntare saàkramate na 

svatantreti sthitam (Bhakti Sandarbha, 180) – “Although the grace of the Lord 
is the primary cause of becoming favorable to Him, it is still secondary, because 

it is impossible for the grace of the Lord to independently reach the conditioned 

souls, who are afflicted by the scorching fire of material existence and who are 

averse to the Lord. Mercy is a kind of mental transformation, which awakens 

when the misery of others touches the heart of a merciful soul. The Supreme 

Lord is always the embodiment of the topmost transcendental rasika ecstasy – 

what a difference there is between Him and the sinful and ignorant living being! 

Just as the shining sun can never touch the darkness, similarly the false misery 
that the living being is suffering from can never touch the heart of Çré Hari, that 

is impossible in all respects. Therefore, although there is always an ocean of 

mercy within Çré Bhagavän’s heart, and the Lord is able to do everything, there 

is no end to the material miseries of the living entities who are averse to Him. 

Therefore, the only thing that remains to redeem the conditioned souls is the 

mercy of the great saint. Although the hearts of such great souls are also not 

touched by the false misery of the material world, still, just as the wakeful 

human being considers the suffering he went through in dreams to be false, he 

can still remember this misery when he sees other people sleeping and 



dreaming and is eager to awaken them. In the same way, the devotees who have 

woken up from the slumber of illusion can have mercy towards the conditioned 

souls who are suffering different kinds of false miseries that appear like different 

kinds of dreams in the material world. Therefore, the mercy of the Lord that 

dwells in the hearts of the great souls is infused within the hearts of the 

conditioned souls through the vehicles of sat-saìga (association with the great 

devotee) and sat-kåpä (the grace of a great devotee), not independently. If 

ordinary gods and goddesses do not go anywhere without their vehicles, then 

would the crownjewel of all of the Supreme Lord’s energies, Mahädevé Bhagavat 

Kåpä (the great goddess of God’s grace) go anywhere without a vehicle? 

Therefore, the association of the bhaktas is the only flawless way to attain 

bhakti and the proximity of the Lord. In his praises of Çré Kåñëa, Çréla 

Mucukunda has said: 

bhaväpavargo bhramato yadä bhavej 

janasya tarhyacyuta sat samägamaù 

sat saìgamo yarhi tad eva sad gatau 

parävareçe tvayi jäyate matiù 

“O Lord! When the time has come for the living entity, who is revolving through 

endless reincarnations, to end his material conditioning, then he will reach the 

proximity of saints, and when he attains their saintly company, then he will 
become lovingly inclined towards You, who are, after all, the Supreme 

Controller of both cause and effects and the only shelter of such saints.” 

To show that the best way to terminate mundane existence is the company of 

the saints, the termination of mundane existence is mentioned first and the 

company of saints is mentioned afterwards. The alaìkärikas (knowers of poetic 

embellishments) describe this as the fourth type of atiçayokti alaìkära: caturthé 

sä käraëasya gadituà çéghra käritäm yä hi käryasya pürvoktiù – “In order to 
describe how quickly a cause can display its effects, the symptoms are 

sometimes described before the cause. This is called the fourth type of 

atiçayokti alaìkära.” Here the root cause of the termination of mundane 

existence is the company of the saints, and although the termination of mundane 

existence is the effect, the company of saints accomplishes this so swiftly that it 

cannot even be noticed anymore whether company of the saints took place first 

or the termination of mundane existence. 
Another thing that should be noticed is that the termination of mundane 

existence is not the primary effect of association with the saints – the primary 

effect is the development of bhakti for the lotus feet of Çré Hari. The 

termination of mundane existence is a side effect. The termination of mundane 

existence is regarded as darkness and the company of the saints is regarded as 

the sun. Just as darkness simultaneously disappears when the sun rises, similarly 

the darkness of ignorance that accompanies mundane existence at once 



disappears along with the sunrise of sädhu-saìga. That is why Çré Kåñëa told Çré 

Nalakuvara and Maëigréva: 

sädhünäà sama cittänäà sutaräà mat kåtätmanäm 

darçanän no bhaved bandhaù puàso ‘kñnoù savitur yathä 

(Çrémad Bhägavata, 10.10.41) 

“When the conditioned souls see the saints who have given their hearts to Me 

and that they are always equipoised, there will be no more material bondage for 

them, just as the eyes are no longer bound to darkness when the sun rises.” 

Therefore whenever there is the company of saints, mundane existence will 

be terminated as a side effect and love for Çré Hari will develop as the main 
result. 

Here one may ask, “Why don’t we always experience such powerful effects of 

the company of the bhaktas, or why do we see so often that the faults of aversion 

towards the Lord are not destroyed and love for the Lord’s lotus feet does not 

awaken, despite associating with the sädhus?” To this, Çrémad Bhägavata 

answers: This applies to the offenders. An offenceless person will certainly 

experience the abovementioned results. Although association with sädhus may 

be there, the sädhus do not wish to bestow their mercy upon offenders, as is 

stated in the Bhägavata (3.5.44): 

tän vai hyasavåttibhir akñibhir ye 

paräkåtäntar manasaù pareçaù 

atho na paçyantyurugäya nünaà 

ye te padanyäsa viläsa lakñmyäù 

“O Urugaya (widely praised One)! O Pareça (Supreme Controller)! Your 

bhaktas, who are always placed around Your beautiful lotus feet, certainly do not 

like to cast a glance at the unsaintly persons who are averse to You due to their 

unreal or offensive sensual activities!” This authoritative verse shows that the 

devotees of the Lord do not cast a glance at the offenders who are averse to the 

Lord. 

Here it should be noted that the words asad indriya-våtti in the above verse 

does not just refer to mundane sensual activities of the non-devotees, because 
unless and until the great souls cast their merciful glances, everyone’s sensual 

activities remain mundane. Rather, this phrase must be explained as “the sensual 

activities of offenders”, because the great souls shower the ordinary non-

devotees with their grace. This is described in Çrémad Bhägavata (3.5.3): 

janasya kåñëäd vimukhasya daiväd 

adharma çélasya suduùkitasya 

anugrahäyeha caranti nünaà 

bhütäni bhavyäni janärdanasya 



Çré Vidura Mahäçaya told Çréla Maitreya Åñi: “O master! Great auspicious 

devotees of Çré Kåñëa like you wander over the world to bestow their grace to 

the conditioned souls who are disinclined towards Çré Kåñëa, who are irreligious 

due to the overwhelming influence of their previous activities and who feel very 

miserable due to this.” 
Therefore, if a person is only contaminated due to being disinclined towards 

Çré Kåñëa, but is otherwise non-offensive, then simple association with the saints 

will erase this fault and make him become inclined towards the Lord. However, 

if someone is not inclined towards the Lord and is an offender as well, he will 

not be able to become free from the fault of indifference towards the Lord and 

turn towards the lotus feet of the Lord on the mere strength of association with 

the devotees. But, when they receive the merciful glance of a great soul, they 

will be free from the fault of offensiveness and become inclined toward the lotus 

feet of Çré Hari. This is the solution of that question. The greatly realised 
devotees will certainly bestow their grace on the offenseless. In other words, 

even if he does not realise that “this is a great soul”, and even if the great soul 

does not think, “I should bestow my mercy on this wretch”, and does not cast a 

merciful glance on him, still, simply by associating with the great soul, the 

conditioned soul will become inclined towards the lotus feet of the Lord. But if 

the great soul bestows his grace on the offender without looking at the offences, 

because it is simply his nature to be kind, then the offender can become inclined 

towards Çré Hari’s lotus feet. An offender cannot simply become inclined 

towards the lotus feet of Çré Hari on the strength of his association with a great 
soul without getting his active mercy. 

The example of these two kinds of persons is Çré Nalakuvara, Maëigréva and 

the ordinary gods. In the description of Çré Kåñëa’s tearing down of the 

Yamalärjuna trees, it is seen that Çré Nalakuvara and Maëigréva had disrespected 

and ignored Devarñi Närada and had thus become offenders. Still, out of his 

causeless mercy, Devarñi Närada ignored their offences and instead blessed 

them by giving them offenceless residence in Våndävana, giving them the 

darçana of Çré Kåñëa in His Çré Bäla Gopäla mürti along with remembrance of 

their previous activities, and giving them unshakeable devotion to His lotus feet. 

But Indra and the other demigods who had violated the etiquette towards the 

great saints could not attain devotion to Çré Hari, although they saw Çrépäda 

Devarñi again and again. So when they sometimes offer praises to Çré Kåñëa, that 

is done only for their own purposes. If the Lord does something which does not 

fulfill their wishes, then they will not even hesitate to commit violence toward 

Him. This is clearly shown in the Çrémad Bhägavata when it is described how 
Çré Kåñëa stopped the sacrifice to Indra during one of His pastimes. 

A doubt may arise against this conclusion, namely when Çré Prahläda 

Mahäçaya offered praises to Çré Nåsiàhadeva he said: naitän vihäya kåpaëän 

vimumukña eko nänyaà tvad asya çaraëaà bhramato ‘nupaçye – “O Lord! I do 

not wish to be liberated alone without taking all the miserable living beings, who 



are wandering around in the wheel of constant reincarnations, with me. I cannot 

see anyone else as merciful as You who can give shelter to these helpless 

creatures!” If Çré Prahläda was so merciful to all living beings of the world, then 

why were they not all redeemed? 

The answer to this question is that there are innumerable living beings, and 
not all of these countless living beings arose within Çré Prahläda’s heart. He 

prayed to Çré Nåsiàhadeva for those whose misery he had seen and heard of, 

and they were certainly redeemed. This is the conclusion of Çrémat Jéva 

Gosvämé, who is the jéva bandhu, the friend of the living beings. Brahmarñi 

Bharata told King Rahügaëa that knowledge about God cannot be attained 

through any other means than by serving the footdust of the great saints, and he 

has clearly described that: 

rahügaëaitat tapasä na yäti 

na cejyayä nirvapaëäd gåhäd vä 

na cchandasä naiva jalägni süryair 

vinä mahat pädarajo’bhiñekam 

(Çrémad Bhägavata, 5.12.12) 

“O Mahäräja Rahügaëa! Without being showered by the footdust of the great 
saints, austerities, Vedic activities, donations of foodgrains, construction of social 

housing, study of the Vedas or the worship of water, fire or the sun cannot help 

one attain knowledge of God!” 

Çré Prahläda Mahäçaya also described the service of the footdust of the great 

saints as the best way to attain love for the Lord’s lotus feet: 

 

naiñäà matis tävad urukramäìghrià 

spåçatyanarthäpagamo yad arthaù 

mahéyasäà päda rajo’bhiñekaà 

niñkiïcanänäà na våëéta yävat 

(Çrémad Bhägavata, 7.5.32) 

“As long as one is not showered with the footdust of the saints who are totally 

free from sense gratification, no one will be able to touch the lotus feet of the 

Lord. In other words, until then, no one can have love for Çré Kåñëa’s lotus feet. 

When love for Çré Kåñëa’s lotus feet is developed, all mischief will disappear 

from the heart.” 

bhakta pada dhüli ära bhakta padajala 

bhakta bhukta avaçeña – tina mahäbala 

ei tina seväite kåñëa premä hoy 

punaù punaù sarva çästre phukäriyä koy 

täte bära bära kohi çuno bhaktagaëa 

viçväsa koriyä koro e tina sevana 

tina hoite kåñëa näma premera ulläsa 



kåñëera prasäda täte säkñé käli däsa 

(Caitanya Caritämåta) 

“The footdust of a devotee, the footwater of a devotee and the food-remnants of 

a devotee – these three are very powerful. The scriptures exclaim again and 

again that service of these three cause kåñëa-premä. O devotees, hear me! That 

is why I am saying again and again – serve these three items with faith! These 

three cause the ecstasy of prema of Kåñëa’s name, and cause the grace of Kåñëa 

to descend. Käli däsa is the living proof of that.” 
When Çréman Mahäprabhu performed His pastimes, Çréla Kälidäsa Räya, who 

was fixed in his devotion to the foot-nectar and the lip nectar of the devotees, 

was blessed by attaining mercy from Çréman Mahäprabhu in Néläcala that was 

not attained by others.* Çréla Narottama Öhäkura Mahäçaya has said: 

vaiñëavera pada jala, kåñëa bhakti dite bol,  

ära keho nahe balavanta - ityädi 

vaiñëavera ucchiñöa, tähe mora mana niñöha,  

vaiñëavera nämete ulläsa - ityädi 

 

“The foot water of the Vaiñëava can give the power of kåñna-bhakti. Nothing is 

as powerful as that.” 

“My mind is fully fixed in the Vaiñëavas’ foodremnants and rejoices in the 

names of the Vaiñëavas.” 

bhagavad bhakta pädäbja pädukäbhyo namo’stu me 

yat saìgamaù sädhanaà ca sädhyaà cäkhilam uttamam 

“I offer my obeisances unto the shoes that hold the lotus feet of the devotees of 

the Lord, whose association yields the fruits of all practise and perfections.” 

 

the company of the bhaktas 

fulfills all human pursuits 
 

All mischief is destroyed and all human pursuits are fulfilled by associating with 

the bhaktas: 

yathopaçrayamänasya bhagavantaà vibhävasum 

çétaà bhayaà tamo’pyeti sädhün saàsevatas tathä 

(Çrémad Bhägavata, 11.26.31) 

“Just as cold, fear and darkness are all destroyed when one takes shelter of the 

fire-god, similarly the darkness of fruitive activities, fear of material existence 

and obstacles in bhajana are destroyed when one takes shelter of the saints.” In 

his commentary on this verse, Çréla Viçvanätha Cakravartépäda has written: 

svéyaudana siddhyartham upäçrayamäëasya apyeti, tathaiva bhajana 



siddhyarthaà sädhün saàsevamänasya karmädi jäòyaà bhajana vighnaçca. 

“When one sits near the fire that cooks the rice, cold, fear and darkness are 

destroyed as a side effect. Similarly, when one associates with the saints for 

attaining bhajana-siddhi and prema, the darkness of fruitive activities, fear of 

mundane existence and obstacles in bhajana are automatically destroyed.” 

Association with the saints is more glorious than pilgrimages: 

gaìgädi puëya tértheñu yo naraù snätum icchati 

yaù karoti satäà saìgaà tayoù sat saìgamo varaù 

(Padma Puräëa) 

“Of the person who faithfully bathes in the Gaìgä and the person who associates 

with the saints, the person who associates with the saints is the better.” 

Association with the saints is the most auspicious activity: 

yaù snätaù çänti sitayä sädhu saìgati gaìgayä 

kià tasya dänaiù kià térthaiù kià tapobhiù kim adhvaraiù  

“What is the need for donations, pilgrimages, austerities or sacrifices for the one 

who bathes in the white Gaìgä of association with the saints?” (ibid.) 

In the Väçiñöha it is described that the company of saints brings the greatest 
good even in times of woe: 

çunyatä pürëatämeti måtir apyamåtäyate 

äpat sampad iväbhäti vidvajjana samägame 

“When the learned devotees come to the house, then the emptiness felt there 

due to the separation from friends is filled up, the dead attain immortality (they 

attain the lotus feet of the Lord), and äpada (disaster) turns into mahä-sampad 

(a great treasure).” 

The bliss of the company of a devotee makes one forget all bodily conditions: 

te na smarantyatitaräà priyam éça martyaà 

ye cänvadaà suta suhåd gåha vitta däräù 

ye tvabja-näbha bhavadéya padäravinda 

saugandhya lubdha hådayeñu kåta prasaìgäù 

(Çrémad Bhägavata, 4.9.12) 

“O lotus-naveled Lord! Those, who associate with the devotees whose hearts are 

greedy after the scent of Your lotus feet, forget all about their beloved human 
body, and all that is connected with it, such as home, wealth, friends, children 

and wife.” 

The company of devotees delights the whole world: 

rasäyanamayé çétä paramänanda däyiné 

nänandayati kaà näma vaiñëaväçraya candrikä 

(Padma Puräëa) 



“Who will not be pleased by the moonrays of the shelter of the Vaiñëavas, which 

destroys all disease and affliction and which gives topmost bliss?” 

The company of the devotees is the essence of everything, as the Båhan 

Näradéya says: 

asära bhüte saàsäre säram etad ajätmaja 

bhagavad bhakta saìgo hi hari bhaktià samicchatäm 

“O Son of Brahmä! The best practice for those in this worthless material world 

who desire Hari-bhakti is to associate with the Lord’s devotees.” 

The only way for relishing the nectarean topics of the Lord is through 

association with the Lord’s devotees: 

yatra bhägavatä räjan sädhavo viçadäçayäù 

bhagavad guëänukathana çravaëa vyagra cetasaù 

tasmin mahan mukharitä madhubhic caritra 

péyüña çeña saritaù paritaù sravanti 

tä ye pibantyavitåño nåpa gäòha karëais 

tän na spåçantyaçana tåì-bhaya çoka mohäù 

(Çrémad Bhägavata, 4.29.40-41) 

 

Çré Närada told Mahäräja Präcénabarhi: “O King! Wherever the saintly devotees 

of the Lord, who only have sacred aspirations and who are eager to hear the 

constant glorification of the Lord’s attributes, reside, a river of the essence of 

nectar in the form of topics of Lord Madhusüdana flows in all four directions, as 

it emanates from their mouths. Those who diligently drink that nectar of topics 

of the Lord through the cups of their ears will not be suffering from hunger, 
thirst, fear, lamentation or illusion anymore.” 

In his commentary on this verse, Çréla Sanätana Gosvämépäda has written: sat 

saìgamantareëa svayam eva kathä cintanädäv älasyädinä rasäveçäbhävataù 

kñut pipäsädyabhibhütasya bhaktya-sambhaväd avaçyaà sat saìgo vidheyaù 

tataç ca bhagavat kathämåta rasa pänädi rüpä bhaktiù svataù sampadyata eveti 

bhävaù – “When one discusses or meditates on hari-kathä just on one’s own, 

without the company of the saints, then fatigue will come in one’s meditation, 

and the resulting lack of taste will cause feelings of hunger and thirst and so on. 

Thus, a human being will not be able to relish the mellows of bhakti. It is 

therefore absolutely essential to associate with the devotees. In the company of 

the great devotees, bhakti, in the form of drinking the nectar of bhagavat-kathä, 

will automatically be accomplished.” This is because bhakti is automatically 

attained in the company of the bhaktas. It is said in the Båhan Näradéya Puräëa: 

 

bhaktis tu bhagavad bhakta saìgena parijäyate 

sat saìga präpyate puàbhiù sukåtaiù pürva saïcitaiù 



“When one associates with the devotees of the Lord, devotion to the Lord will 

awaken. A person who has previously collected a lot of pious merit will attain the 

company of saintly devotees.”  

Association with the devotees subdues the Lord, as is explained in Çrémad 

Bhägavata (11.12.1-2): 

athaitat parama guhyaà çåëvato yadunandana 

sugopyam api vakñyämi tvaà me bhåtyaù suùrt sakhä 

na rodhayati mäà yogo na saìkhyaà dharma eva vä 

na svädhyäyas tapas tyägo neñöäpürtaà na dakñiëä 

vratäni yajïaçchandäàsi térthäni niyamä yamäù 

yathävarundhe sat saìgaù sarva saìgäpaho hi mäm 

The Lord told Çré Uddhava: “O Yadunandana! Listen to this supreme secret. 
Since you are My servant, heart’s friend and companion, I will tell you a very 

confidential thing – eightfold yoga, discriminative säìhkya-philosophy, virtues 

like non-violence and adherence to the caste and äçrama system, study of the 

Vedas, penance, sannyäsa, agniñöoma and other sacrifices, construction of wells 

and gardens, charity, following vows like Ekädaçé, worship of the demigods, 

knowing the secrets of mantras, serving the holy places of pilgrimage, control of 
the inner (mind) and outer senses, do not please and subdue Me as much as the 

company of the saints does, which removes all material attachments.” 

This is because the association with the Lord’s devotees is itself the highest 

human pursuit: 

tulayäma lavenäpi na svargaà na punarbhavam 

bhagavat saìgi saìgasya martyänäà kim utäçiñaù  

(Çrémad Bhägavata, 1.18.13) 

Çaunaka and the other åñis told Çré Süta Muni: “O Süta! We do not compare 

even a moments company of the great devotees with heavenly pleasures or even 

liberation, what to speak of temporary blessings for which human beings are 

praying?” Therefore Çrémad Bhägavata said: ayaà hi paramo läbho nåëäà 

sädhu samägamaù (12.10.7). “The greatest gain of a human being is the 
company of the saints.” From the scriptures and the great saints, we learn that 

prema and the service of the lotus feet of the Lord are the greatest gain one can 

make in the world. If the association of the saints is the means of attaining 

prema, then why is the association with sädhus called the highest gain here? 

Such questions are natural. The answer is that association is a devotional 

practice; bhakti itself is sädhu-saìga and the fruit of bhakti is also sädhu-saìga. 

Prema is the only thing that can subdue Çré Kåñëa, and if sädhu-saìga subdues 

Çré Kåñëa, then we can understand that there is absolutely no difference 

between the cause, sädhu-saìga, and the effect, prema. Kärya käraëayor 



abhedät. As a result of the excellent company of saintly devotees, a human being 

can easily attain love for the lotus feet of the Lord, and become blessed: 

satäà prasaìgän mama vérya saàvido 

bhavanti håt karëa rasäyanäù kathäù 

tajjoñanäd äçvapavarga vartmani 

çraddhä rati bhaktir anukramiñyati 

(Çrémad Bhägavata, 3.25.25) 

Lord Çré Kapiladeva told His mother Devahüti: “O Mother! When one has the 

excellent association with the sädhus, then topics about My glories arise that 
serve as an elixir to both the ears and the heart. By lovingly enjoying these 

topics, that form the road to liberation, gradually faith, attachment and love for 

Me will develop.” 

Here, the best way of associating with the sädhus is association with the full 

attention of body, mind and words. In other words, this means serving the 

sädhus with the body, heeding their instructions and having faith in them with 
the mind, and glorifying them and preaching their message with one’s words. 

Their example must be followed with body, mind and words, and bhajana must 

be performed according to their instructions. This is the superior form of sat-

saìga; merely going to meet them or being in their presence is not an excellent 

way to associate. 

After attaining bhakti one must associate with the saints in order to relish 

rasa. In Çré Bhakti-rasämåta-sindhu (1.2.91), Çrémat Rüpa Gosvämé has written: 

sajätiyäçaye snigdhe sädhau saìgaù svato vare 

çrémad bhägavatärthänäm äsvädo rasikaiù saha  

“One should relish the meaning of Çrémad Bhägavata with rasika devotees who 

are like-minded, saintly and more advanced than oneself.” 

Because there are different kinds of bhakti-sädhanä, the sädhaka should 

associate with devotees who aspire for the same kind of bhajana. These devotees 
must be more advanced and realised than oneself and must be saintly in the 

sense that they are very merciful and tender by nature. Just as through the 

adjective sajätéyäçaya it is shown that by associating with such sädhu-bhaktas 

one can nicely relish bhakti-rasa, similarly through the adjective svato vara it is 

shown that in the company of such mahä-bhägavatas, bhakti-rasa is awakened. 

In other words, by seeing and touching such great souls and by conversing with 

them about the Lord, the rati within the heart of the sädhaka swiftly culminates 

into rasa and this makes everything relishable. 

 

 

 

the glories of serving the bhaktas 



 

All the çästras and mahäjana-väëés loudly proclaim with the tumultuous sounds 

of the Dundubhé-drum the glories of serving the bhaktas. In Çrémad Bhägavata 
(3.7.19), Çré Vidura Mahäçaya tells Çré Maitreya Muni: 

yat sevayä bhagavataù küöasthasya madhudviñaù 

ratir äso bhavet tévraù pädayor vyasanärdanaù  

“O Muni! By serving all these devotees of the Lord, deep love for Lord Çré 

Madhusüdana, Who is immutable and Who destroys the miseries of material 

existence, is brought about.” 

Çrémat Jéva Gosvämépäda has written in his commentary on this verse in 

Bhakti Sandarbha (244): tévra iti viçeñaëaà prasaìga mäträt paricaryäyäà 

viçiñöaà phalaà dyotayati – “Service is of two kinds - paricaryä and prasaìga. 
Giving monetary donations or eatables to the saints or massaging their feet is 

called paricaryä-sevä and making them hear the topics or the holy names of Çré 

Hari is called prasaìga-sevä. Of the two, paricaryä-sevä is again shown to be the 

more glorious one. As a result of this, one swiftly becomes qualified to receive 

the treasure of love of God. Çré Bhagavän Himself told Çré Uddhava: mad bhakta 

püjäbhyädhikä – “I am more pleased by a devotee who worships My devotee 
than by a devotee who worships Me directly.” A person who serves the Vaiñëavas 

should take care that he sees the Vaiñëavas as Çré Viñëu Himself! Even if a 

Vaiñëava is low born or ill-behaved, he should be duly served, respected and 

bowed down to. If any kind of disrespect is shown to a Vaiñëava who wears the 

signs of God, it will be an offence. When the Vaiñëavas are served, it must be 

done to all Vaiñëavas, regardless of caste, birth or behaviour, but association 

must only be had with the genuine bhaktas who are pure in conduct (sadäcäré). 

It is not relishable to associate with ill behaved or impure bhaktas – this is the 

verdict of the çästras. 

In Çrémad Bhägavata, Lord Çré Åñabhadeva instructs His sons as follows: 

mahat seväm dväram ähur vimuktes tamo-dväraà yoñitäà saìgi saìgam (Bhäg. 

5.5.2) – “The gateway to liberation or prema-bhakti is the service of the great 
saints and the company of men attached to women is the gateway to hell.” In the 

Padma Puräëa it is seen: 

ärädhanänäà sarveñäà viñëor ärädhanaà param 

tasmät parataraà devi tadéyänäà samarcanam  

Çrémän Mahädeva said: “O Devi! Of the worship of all gods and goddesses, the 

worship of Viñëu is the greatest, and even greater than that is the worship of the 

Vaiñëavas!” In order to please Çré Viñëu, the Vaiñëavas must always be satisfied 

– tasmäd viñëu prasädäya vaiñëavän paritoñayet (Itihäsa Samuccaya). In Çré 

Caitanya Bhägavata, it is described: 

kåñëa sevä hoite-o vaiñëava sevä boòo 



bhägavata ädi sab çästre koilo doòo 

eteke vaiñëava sevä parama upäya 

bhakta sevä hoite sabäi kåñëa päya 

kåñëa bhajibära yära äche abhiläña 

se bhajuk kåñëera maìgala nija däsa 

sabäre çikhäya gauracandra bhagaväne 

vaiñëavera sevä prabhu koriyä äpane 

“Çrémad Bhägavata and other scriptures firmly proclaim that the service of the 

Vaiñëavas is even greater than the service of Kåñëa. Thus the service of the 

Vaiñëavas is the greatest means for everyone to attain Kåñëa. Those who desire 

to worship Kåñëa should worship Kåñëa’s own auspicious devotee. Gauracandra 
Bhagavän has taught this to everyone by personally engaging in the service of 

the Vaiñëavas.” 

Svayaà Bhagavän Çréman Mahäprabhu showed all the people of the world 

how nice it is to serve the devotees by giving a personal example. Therefore, 

anyone who desires bhakti must certainly engage in the service of the bhaktas. 

Çréla Våndävana däsa described Mahäprabhu’s service of the bhaktas as follows: 

niìäòaye vastra käro koriyä yatane 

dhuti vastra tuli käro den to äpane 

kuça, gaìgä måttikä kähäro den kore 

säji bohi kon dina cole käro ghare 

sakala vaiñëava-gaëa ‘häy häy’ kore 

‘ki koro ki koro’! tabu kore viçvambhare 

“He carefully wrung out the wet garments of one bhakta and handed him a dry 

dhoti, he handed Kuça grass and clay from the Gaìgä to another, and one day he 

went to the house of one bhakta carrying a tray for worship. All the Vaiñëavas 

exclaimed, ‘Alas, alas! What are You doing?’, but still Viçvambhara would do 

these things.” 

The Lord also revealed for which reason He was serving His own devotees: 

tomarä se päro kåñëa bhajana diväre 

däsere sevile kåñëa anugraha kore 

tomä sabä sevile se kåñëa bhakti päi etc. 

“You can bestow Kåñëa-bhajana – when I serve His servants, Kåñëa will bestow 

His mercy upon Me. When I serve you all I will get Kåñëa-bhakti.” 

In his book Çré Bhakti-rasämåta-sindhu (1.2.219), Çrémat Rüpa Gosvämépäda 

has written: 

 

yävanti bhagavad bhakter aìgäni kathitänéha 

präyas tävanti tad bhakta bhakter api budhä viduù  



“Each item of devotion to the Lord that has been described here is exceeded by 

the corresponding item of devotion to His devotees. The wise men understand 

this.” 

Here one may ask: “How will the service of the Vaiñëavas that the scriptures 

and the mahäjanas are promulgating be accomplished? After all, it is the Lord 
who is worshipped through the process of hearing, chanting etc. How can the 

worship of the Vaiñëavas also be considered a limb of bhakti?” To answer this 

question, the Gosvämés have said, “All the items of the Lord’s bhajana that have 

been mentioned, such as hearing, chanting and remembering are exceeded by 

their corresponding items of worship of the Vaiñëavas. That means one must 

hear and chant the glories of the Vaiñëavas, offer them formal worship and 
praises, see them, offer obeisances unto them, circumambulate them and pray to 

them with the greatest devotion, because devotion to the Vaiñëavas is 

nondifferent from devotion to Kåñëa. The Çré Närada Païcarätra says: 

vaiñëavänäà paräbhaktiù – “One must be most devoted to the Vaiñëavas.” 

 

 

 
 

 

 


